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ABSTRACT :

Over the last five centuries, religion has been both a force for social cohesion and a source of radicalization and violence. The entanglement of religion with
politics, colonialism, nationalism, and identity movements has repeatedly fueled conflict across cultures and continents. This paper examines the historical
trajectory of religiously linked radicalization and violence from the 16th century to the 21st century. It highlights major episodes including the European Wars of
Religion, colonial encounters, the rise of political Islam, Hindu-Muslim tensions in South Asia, Buddhist nationalism, and the global jihadist phenomenon. The
paper argues that while religion often provides the symbolic framework, the deeper causes of radicalization and violence lie in socio-political grievances, power

struggles, and modernization processes.
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1. Introduction

The last five centuries have witnessed dramatic transformations in the religious landscape of the world. From the Protestant Reformation in Europe and
the Catholic Counter-Reformation to the spread of Christianity and Islam through colonialism and trade, religion has been both a source of unity and
division. The rise of modernity, nationalism, and secularism further reshaped religious life, while globalization in the 20th and 21st centuries produced
new forms of interfaith dialogue and radicalism. Religion has always had an ambivalent relationship with violence. On one hand, it offers moral visions
of peace and compassion; on the other, it can legitimize war and persecution. Since 1500, religion has been implicated in some of the most devastating
conflicts, from the Reformation wars in Europe to modern extremist movements in Asia, Africa, and the Middle East. This paper explores how religion
became intertwined with radicalization and violence over the last five centuries, emphasizing historical patterns, regional differences, and contemporary
legacies.

2. Early Modern Era (1500-1700): Reformation and Religious Wars

The Early Modern Era (1500-1700) witnessed dramatic transformations in European religion, society, and politics. Sparked by Martin Luther’s
challenge to the Catholic Church, the Protestant Reformation redefined Christianity, fragmenting Western Christendom and setting the stage for over a
century of conflict. The Catholic Counter-Reformation responded with institutional reforms and renewed missionary activity, while religious wars
across the continent devastated populations and altered the political map of Europe. This period illustrates the complex entanglement of faith, power,
and identity, showing how theological disputes could escalate into social upheaval and international wars.

Between 1500 and 1700, Europe experienced a seismic shift in its religious and political landscape. For nearly a millennium, the Catholic Church had
dominated Western Christianity. But the emergence of Protestant reformers fractured Christendom, giving rise to new denominations and sects. These
upheavals triggered religious wars that reshaped Europe’s political boundaries and influenced the relationship between religion and state. This era of
turbulence laid the foundations for modern religious pluralism, secularization, and state sovereignty.

2.1. The Protestant Reformation

The Protestant Reformation began in 1517 when Martin Luther published his Ninety-Five Theses challenging indulgences and papal authority. His
central doctrines—sola scriptura (scripture alone), sola fide (faith alone), and the priesthood of all believers—undermined the hierarchical Catholic
system. Other reformers soon emerged: Ulrich Zwingli in Zurich, who rejected church rituals and emphasized scripture. John Calvin in Geneva, who
promoted doctrines of predestination and built a disciplined “godly society.” The English Reformation, initiated by Henry VIII’s break from Rome in
1534, produced the Church of England. The Reformation transformed not only theology but also education, literacy, and governance, as vernacular
Bibles spread rapidly with the help of the printing press.
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2.2. The Catholic Counter-Reformation

The Catholic Church responded with reforms and renewed energy in what is known as the Counter-Reformation. The Council of Trent (1545—1563)
reaffirmed Catholic doctrine, improved clerical discipline, and standardized liturgy. The Jesuits (Society of Jesus), founded by Ignatius of Loyola in
1540, became a leading force in education, missionary work, and defending Catholic orthodoxy. Figures like Francis Xavier carried Catholicism to
Asia, while Jesuit schools flourished across Europe. This revitalization allowed Catholicism to survive and expand globally, even as it lost ground in
Northern Europe.

2.3. Wars of Religion in Europe

The French Wars of Religion (1562—-1598)- Conflict between Catholics and Huguenots (French Calvinists) plunged France into decades of violence.
The St. Bartholomew’s Day Massacre (1572), in which thousands of Protestants were killed in Paris and beyond, epitomized sectarian hatred. The wars
ended with the Edict of Nantes (1598), granting limited tolerance to Protestants.

The Thirty Years” War (1618—1648)- The most devastating conflict of the era, the Thirty Years” War began in the Holy Roman Empire with clashes
between Catholic and Protestant princes but quickly expanded into a pan-European struggle involving France, Spain, Sweden, and the Habsburgs. The
war caused massive civilian casualties—up to one-third of Central Europe’s population. It ended with the Peace of Westphalia (1648), which
introduced the principle of curios regio, eius religio (the ruler determines the religion of the state) and laid the foundation for modern state sovereignty.
The English Civil War (1642-1651)- Religious tensions also fueled the English Civil War, where Puritans clashed with Royalist Anglicans. The
conflict combined theology, politics, and questions of monarchy, culminating in the execution of Charles I and the temporary Puritan Commonwealth
under Oliver Cromwell.

2.4. Consequences of the Reformation and Religious Wars

Religious Pluralism: Western Christianity permanently fragmented into competing denominations.

State Sovereignty: The Peace of Westphalia reduced papal influence in politics and established secular authority over religion.

Education and Literacy: Protestant emphasis on Bible reading spurred literacy and schooling across Europe.

Global Expansion: Catholic and Protestant missions carried Christianity to the Americas, Africa, and Asia.

Seeds of Secularization: The exhaustion of religious wars encouraged states to separate political authority from theological disputes.

Thus, the Early Modern Era marked the end of Christian unity in Europe and the birth of religious diversity. The Reformation and ensuing wars
demonstrated both the power and the peril of faith when entangled with political authority. By 1700, Europe had been remade—religiously fragmented,
politically modernized, and globally connected. This turbulent era not only defined the trajectory of Western Christianity but also shaped the modern
relationship between religion, politics, and society.

3. Religion and Colonial Encounters (1700-1900)

Between 1700 and 1900, religion became deeply entangled with European colonial expansion across Asia, Africa, and the Americas. Missionary
activity accompanied imperial conquest, reshaping societies through conversion, education, and cultural transformation. At the same time, colonized
peoples reinterpreted or resisted imposed religions, giving rise to reformist and revivalist movements within Christianity, Islam, Hinduism, and
Buddhism.

The period between the 18th and 19th centuries was marked by unprecedented global contact facilitated by European colonialism. While military
conquest and economic exploitation were central to imperialism, religion also played a significant role. Missionaries often served as cultural
intermediaries, promoting Christianity alongside Western education and values. Yet colonial encounters were not unidirectional: indigenous
populations adapted, resisted, and reshaped religions to suit their contexts. These dynamics produced enduring transformations in world religions, from
the growth of Christianity in Africa to Islamic revivalism in South Asia.

3.1. Christianity and Colonial Expansion-

Missionary Movements- Christian missions flourished during colonial expansion. Catholic and Protestant missionaries established schools, hospitals,
and churches in Africa, Asia, and the Pacific. The spread of literacy often accompanied conversion, as the Bible was translated into vernacular
languages.

Christianity and Imperial Power- Colonial authorities often used missionaries as cultural agents, while missionaries relied on imperial protection. For
example: In Africa, Christian missions were closely tied to European settlement and control. In the Americas, missions disrupted indigenous belief
systems, often suppressing local rituals. In Oceania, conversion was more widespread, with entire island communities adopting Christianity.

Hybrid Christianity- Colonized peoples blended Christian teachings with indigenous practices, creating hybrid traditions such as African Independent
Churches and syncretic Afro-Caribbean religions (Vodou, Candomblé).

3.2. Islam under Colonialism-

Expansion and Reform- Islam expanded in West Africa and Southeast Asia during this period, often in response to colonial intrusion. Sufi brotherhoods
played a vital role in spreading Islam, while reformers sought to purify faith from perceived corruption.
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Resistance Movements- Islamic leaders often spearheaded resistance to colonialism. For instance: Abd al-Qadir al-Jaziri led Algerian resistance against
French rule. The Mahdist revolt in Sudan (1881-1899) challenged British-Egyptian control. In India, figures like Sayyid Ahmad Barelvi called for jihad
against colonial power. Islam thus functioned both as a spiritual identity and a political tool of anti-colonial mobilization.

Although, Colonialism intensified religious radicalization. In India, the British codification of religious laws hardened Hindu-Muslim divisions and
sparked reformist and revivalist movements. Islamic reformists like Shah Waliullah in the 18th century, and later Sayyid Ahmad Barelvi, called for
resistance against colonial power. In Africa, Christian missionary expansion often accompanied colonial domination, provoking armed resistance
framed in religious terms. Similarly, in the Middle East, Western incursions contributed to Islamist revivalist movements, foreshadowing modern

radical ideologies.
3.3 Hinduism and Colonial Encounters-

British Codification and Reform- In India, British colonial rule reshaped Hinduism by codifying religious law and privileging certain practices as
“orthodox.” This sparked reformist movements such as the Brahmo Samaj (founded by Raja Ram Mohan Roy) and the Arya Samaj, which sought to
modernize Hinduism while resisting Christian missions.

Communalization of Religion- Colonial policies often emphasized religious identity as a basis of governance, unintentionally sharpening Hindu-
Muslim divisions and laying foundations for later communal conflicts.

3.4. Buddhism and Colonialism-

Buddhism also experienced revival under colonialism. In Sri Lanka, British rule weakened traditional monastic institutions but stimulated reform
through lay organizations and Buddhist printing presses. In Burma and Thailand, Western Orientalist scholarship reinterpreted Buddhist texts,
influencing local understandings of the faith.

3.5. Indigenous Religions and Suppression-

Colonial regimes frequently suppressed indigenous religions, branding them as “superstitions” or “paganism.” African traditional religions were
particularly targeted, though many survived by blending with Christianity. In the Americas, Native spiritualities endured underground, while in
Oceania, syncretic forms merged Christian and indigenous cosmologies.

3.6. Consequences of Colonial Religious Encounters-

. Global Spread of Christianity: By 1900, Christianity had become a truly global religion, especially in sub-Saharan Africa and Oceania.

. *Islamic Revivalism: Colonial intrusion strengthened reformist currents in Islam, setting the stage for modern political Islam.

. *Religious Reform Movements: Hindu and Buddhist reforms modernized practices while resisting missionary influence.

. *Syncretism and Hybridity: New religious forms emerged from cultural blending.

. *Politicization of Religion: Colonial governance made religion a central marker of identity, shaping later nationalist and anti-colonial

struggles.

Thus, the colonial encounters between 1700 and 1900 profoundly transformed global religious landscapes. While Christianity spread under the shadow
of empire, colonized peoples reinterpreted and resisted imposed religious frameworks. Islam, Hinduism, Buddhism, and indigenous traditions
responded with reform, revival, and resilience. Far from being one-sided, the process was dynamic and interactive, laying the foundations for both
religious pluralism and conflict in the modern world.

4. Religion and Nationalism (19th—20th Centuries)

The 19th and 20th centuries witnessed the rise of nationalism as the dominant political ideology shaping modern states. Religion, however, remained a
powerful cultural and symbolic force that frequently intersected with nationalist movements. In some contexts, religion provided legitimacy to anti-
colonial struggles and strengthened collective identities. In others, it intensified communal conflict, exclusion, and violence. Moreover, religious
identity became a powerful mobilizing force in nationalist movements. In South Asia, Hindu and Muslim identities became politicized, culminating in
the Partition of India (1947), which witnessed unprecedented communal violence. In Europe, Catholic-Protestant divisions underpinned conflicts in
Northern Ireland, where religion intertwined with questions of sovereignty and identity. In Sri Lanka, Buddhist nationalism contributed to ethnic
polarization and violence against Tamil minorities.

Nationalism emerged as a transformative force in the 19th century, fueled by Enlightenment ideas, industrialization, and political revolutions. While
often framed as a secular ideology, nationalism drew deeply on religious symbols, rituals, and institutions to consolidate identity. Churches, mosques,
and temples often acted as centers of resistance against colonial or imperial domination, while in other cases religious differences deepened ethnic
divisions. This ambivalent relationship made religion a double-edged sword in nationalist movements—capable of inspiring liberation as well as
fueling exclusionary politics.

4.1. Religion and European Nationalisms-

Catholicism and National Identity- In countries like Poland and Ireland, Catholicism became a cornerstone of national identity in resistance to foreign
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rule. In Poland, Catholicism helped preserve national consciousness under partition by Russia, Prussia, and Austria. In Ireland, Catholicism intertwined
with the nationalist struggle against Protestant Britain, culminating in independence movements in the early 20th century.

Protestantism and Nationhood- In Northern Europe, Protestant churches often supported national cohesion. For instance, Lutheranism was closely tied
to Scandinavian national identities, while Anglicanism was associated with Englishness and imperial pride.

Religious Conflict in Europe- Religious divisions also deepened nationalist conflicts, most notably in Northern Ireland, where Protestant-Catholic
antagonism shaped the Troubles in the 20th century.

4.2. South Asia: Hindu and Muslim Nationalisms-

Hindu Reform and Nationalism- British colonialism in India sparked Hindu reform movements such as the Brahmo Samaj and the Arya Samaj, which
sought to modernize Hinduism while emphasizing cultural pride. Later, Hindu nationalism (Hindutva), articulated by thinkers like Vinayak Damodar
Savarkar, framed India as a Hindu nation, marginalizing minorities.

Islamic Nationalism in India and Pakistan- Islamic reformers and political leaders argued that Muslims constituted a distinct community requiring
political autonomy. This culminated in the Pakistan Movement, leading to the creation of Pakistan in 1947. Religion thus became central to one of the
most violent episodes of partition in modern history.

4.3. The Middle East: Islam and Arab Nationalism-

Ottoman Decline and Islamic Identity- As the Ottoman Empire weakened, both Islamic revivalist movements and secular Arab nationalism emerged.
While secular leaders like Gamal Abdel Nasser promoted pan-Arab unity, Islamic movements continued to frame identity around religious solidarity
Zionism and Jewish Nationalism- The rise of Zionism in the late 19th century combined secular nationalism with Jewish religious identity, culminating
in the establishment of the State of Israel in 1948. This fueled enduring conflicts with Arab and Islamic nationalist movements in the region.

4.4. Africa and Religion in Anti-Colonial Nationalism-

Christianity and Islam played important roles in African nationalist struggles against colonialism. In Kenya, churches were sites of resistance against
British rule; in Algeria, Islam provided the ideological framework for anti-French resistance. In Ghana, mission-educated leaders like Kwame Nkrumah
combined Christian ethics with nationalist ideals.

4.5. Religion and Nationalism in East and Southeast Asia-

In Sri Lanka, Buddhist nationalism was central to Sinhalese identity, often in opposition to Tamil Hindus. In Myanmar, Buddhist monks became
leaders in anti-colonial resistance and later in ethno-nationalist violence. In Japan, State Shinto was mobilized to foster loyalty to the emperor and
justify imperial expansion during the early 20th century.

4.6. Analytical Perspectives-

The entanglement of religion and nationalism reveals several patterns:

Religion as a Unifier: It preserved national identity under foreign rule (Poland, Ireland, India).

Religion as a Divider: It intensified communal conflicts (India-Pakistan, Northern Ireland, Middle East).

Religion as Resistance: It offered moral legitimacy for anti-colonial struggles (Africa, Asia).

Religion as State Ideology: It was instrumentalized by modern nation-states to forge unity (State Shinto, Hindu nationalism).

Thus, the 19th and 20th centuries demonstrate that religion and nationalism cannot be separated. While nationalism is often framed as secular, it relied
heavily on religious traditions to mobilize masses and legitimize political claims. Religion, in turn, was reshaped by nationalist ideologies, producing
both emancipatory and exclusionary outcomes. The legacy of these encounters continues to shape global politics, as religious nationalism remains a
powerful force in the 21st century.

5. Contemporary Radicalization and Violence (20th—21st Centuries)

Radicalization and violence in the 20th and 21st centuries have been driven by political, religious, and socio-economic factors. While nationalism,
fascism, and communism defined much of 20th-century radical movements, the late 20th and early 21st centuries have seen the rise of religiously
motivated radicalization, ethno-nationalist insurgencies, and extremist ideologies.

The modern era has been defined by unprecedented levels of violence linked to radical ideologies. From totalitarian regimes of the 20th century to
transnational terrorist networks of the 21st, radicalization has become both a national and global security concern. The phenomenon reflects not only
ideological convictions but also structural inequalities, post-colonial conflicts, and global technological change. Understanding contemporary
radicalization requires analyzing both secular and religious forms of extremism within historical and social contexts.

5.1. Secular Radicalization in the 20th Century-

Fascism and Nazism- Fascist movements in Italy and Germany represented radical nationalist ideologies that mobilized mass violence, leading to
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World War II and the Holocaust. These movements exploited grievances after World War I and used propaganda and charismatic leadership to
radicalize populations.

Communism and Revolutionary Violence- Communist revolutions and insurgencies (Russia, China, Cuba) sought to radically transform society, often
through violence. Radicalization occurred through class-based ideologies that justified purges, forced collectivization, and suppression of dissent.

5.2 Religious Radicalization-

Islamic Radicalization- In the late 20th century, Islamic radicalization rose in response to colonial legacies, authoritarian regimes, and Western
interventions. Key examples include: The Iranian Revolution (1979), which established an Islamic theocracy. The Afghan jihad against the Soviet
Union (1979-1989), which gave rise to global jihadist networks like al-Qaeda. The 9/11 attacks (2001), marking the global spread of Islamist terrorism.
Christian Radicalization- Though less prominent, radical Christian movements have engaged in violence. In the U.S., extremist groups such as the
Christian Identity movement and anti-abortion militants used violence to advance their ideology.

Other Religions and Extremism- Hindu nationalism in India has seen radical movements involved in communal riots and targeted violence. Buddhist
extremism in Myanmar and Sri Lanka has led to attacks against Muslim minorities.

5.3. Ethno-Nationalist Radicalization-

Liberation Movements- Anti-colonial struggles often radicalized into violent insurgencies, such as the Algerian War of Independence or Tamil
militancy in Sri Lanka.

Contemporary Separatist Movements- Movements such as the IRA in Northern Ireland, ETA in Spain, and Kurdish militias in the Middle East
highlight the persistence of ethno-nationalist radicalization.

5.4. Radicalization in the Digital Age-

Online Recruitment and Propaganda- The internet and social media have transformed radicalization by enabling global communication, propaganda,
and recruitment. Groups like ISIS mastered digital platforms to attract foreign fighters.

Lone-Wolf Terrorism- The rise of self-radicalized individuals—motivated by online content—has led to unpredictable attacks, from Islamist-inspired
shootings to right-wing extremist violence in Europe and the U.S.

5.5. Causes of Contemporary Radicalization-

Political grievances (occupation, authoritarianism, discrimination).
Identity crises (religious, ethnic, cultural).

Socio-economic marginalization (poverty, unemployment, inequality).
Globalization and modern communication technologies.

mo0ow»

Charismatic leadership and ideological indoctrination.
5.6. Counter-Radicalization and Global Responses-

Military and Security Approaches- Governments have prioritized counter-terrorism operations, intelligence sharing, and surveillance. While effective in
the short term, such approaches often deepen grievances.

Preventive and Deradicalization Programs- Educational initiatives, community engagement, and online counter-narratives aim to address root causes of
radicalization. Programs in countries like Denmark and Saudi Arabia focus on rehabilitation of radicalized individuals.

Thus, Radicalization and violence in the 20th and 21st centuries reveal the complex interplay between ideology, religion, identity, and structural
conditions. While fascism, communism, and nationalist ideologies shaped much of the 20th century, religious extremism and digital radicalization
dominate the 21st. Addressing radicalization requires a nuanced, multi-pronged approach that balances security with socio-political reform.

6. Analytical Perspectives

While religion often serves as the language of radicalization, most religious violence is rooted in broader socio-political contexts. Colonial legacies
hardened religious identities, nation-state formation politicized religion, and global inequalities and wars in the modern era accelerated extremist
interpretations. Thus, religion is rarely the sole cause; rather, it becomes a powerful mobilizing ideology for grievances.

7. Conclusion

Over the last 500 years, religion has played a dual role: nurturing peace and solidarity, while also fueling radicalization and violence when entangled
with politics and power struggles. From Europe’s Wars of Religion to modern jihadism, the patterns demonstrate that radicalization is not inherent to
religion but emerges when faith is politicized, instrumentalized, and fused with identity struggles. Understanding this history is crucial for addressing
contemporary religious violence and fostering interfaith dialogue.
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